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APPOAMEPUYKHU NHTEJIEKTYAJILIA U
XPUIIRAHCTBO"

Casicemak: JeHo ol KIbyUHHX NHTama appoaMeprHuKuX WHTENEKTyanama Ouo je, u
joul je, muTame craBa rpema xpuihancTBy. [la nu je ped o peiuruju nopoOspuBava, Ynju je
Wb J1a OTIPaBJia OBaj CUCTEM U POoOOBMMa MpYx U Haxy na he Outh cpehrm camo xama ympy,
WIN O BepH Koja je HajBeha onTyx0a MpoTUB poOOBIACHHUKA, KOjH pOOOBIACHHYKUAM CHCTE-
MOM HajBHIIE ONTYXKY]y caMi ceOe U CBOjOM IEPBEPTHPAHOM BEP3UjOM XPHITNAHCTBA XyIe
Ha Xpucrta. OBae cy Cy4esbeHH CTaBOBH HEKOJHIMHE HajBKHHjUX a(poaMepHUKHX IOJIH-
THUYKMX MHCIMJIALA M aKTHBUCTA, OHUX YHjH Cy CTaBOBH Ae(HHUCAIN JIMHHUjE paclpaBe y
Oynyhaoctn. Y OBOM WIaHKY CydesbeHH Cy cTaBoBU @pexmepmka [larmaca, Bummjama [le
bojca, Maptuna Jlyrepa Kunra u Mankonma Ekca.

Kanyune peuu: xpuihancTBo, UClaM, JaXXHa PEIUruja, porcTBo, cinobdoa, Openepux
[Harnac, Bunujam [le bojc, Mankonm Exc, Maptun Jlyrep Kunr

JarsacoBa ,,MCTMHCKA Bepa”

Buorpaduje nozHatux Jbynu yBeKk Cy MUCaHE HA OCHOBY AOCTYITHUX ITOJaTaKa
0 BHUMa, OWJI0 Ja Cy WX CaMH OCTaBJhbaJIM OWJIO Jla WX je HEKO NMPYTH OelIekKHo, a
nucame ouorpaduja 0OMYHO je CKOIMYaHO ¢ MamkbMM WX BehnM mpenpekama mbuxo-
BOT' BEPOAOCTOJHOT peKOHCTpyHcama. [Ipu Tome Ouorpadu Moxaa HajTexKe AOTHUPY
JI0 HCTHHE O CTBApHOM CTamy AYXOBHHX OOpOHM M BepoBama JIMYHOCTH KOj€ OIHCY-
jy. Unak, ako ce Hemro ca curypHourhy Moxke TBpAUTH Kan je o @penepuky Jlarna-
cy (Frederick Douglass)' peu, oHzia je To HeCyMIMBa UHEEHHIIA /1A j€ OH 61O 1y60-

* stevangajich@yahoo.com

** Paj je mpoucTeKkao U3 JOKTOpCKe auceprauuje ,Jlsa Bubema OGyayhHocTn AdpoamepukaHana y
Cjenumennm [Jlpxasama: ®penepux darmac u Bunujam ne Bojc”, onbpamen Ha Yuusep3urery y beo-
rpany, QakyaTeTy NOJMTHYKUX Hayka. Paj je HacTao y OKBHUPY HAay4HO-MCTPAKHUBAYKOI Mpojekra MH-
CTHTYTa 3a €BpOIICKe cTynuje ,,CpOuja y mporecruMa eBpOICKMX HHTErpandja: mIo0adHH KOHTEKCT,
uHCcTUTYIHje, uaeatuter” (179014), xoju puHaHCHpa MUHHCTApCTBO MPOCBETE, HAYKE U TEXHOJIOMIKOT
pa3Boja Penybmuke Cpbuje.

! Harmac (1818-1895) je majsHauajumju adpoaMepHuKy aGOTHIHOHICTA, TOTUTHUKY MUCIHIAL, HM-
NPECUBHH F'OBOPHHUK, OECKOMITPOMICHH Oopall 3a yKHJame porcTa Ha untaBoj Teputopuju CAJl. 36or
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KO Bepyjyhu 4oBek. 3a Ty TBpAmY caM je OCTaBHO MPETPIIT JI0Ka3a, a Ha OHE KOjH Cy
ra CIyliajl YBEK je OCTaBJhba0 YTHUCAK YOBEKA KOjH YBPCTO BEpYyje Y CBAaKy CBOjY
n3ropopeny ped. OHO y IIITa je BEpOBAO Y TECHO] j€ BE3U C HETOBUM IOJUTHYKHM
yBepewnMa. J[pyrum peunma, moriio 6u ce pehn na cy /larmacoBa monuTuyka yBe-
pema IMPOUCTEKIIA U3 FETrOBOT NMoMMarma XpuimhancTsa u Mopana. A Ha Jlarnacosoj
BEpH, Y MIPBOM pely, 3aCHUBA CE HEroBo yoOeheme lla je Kpax poIcTBa HEYMHUTaH.
Taxobe, na je penuruja poOOBIaCHUKA Ja)KHa U Aa, ako OM Omim y mpaBy poOoBiac-
HUIM KOju 3a ceOe TBp/ie a cy XpuirhaHu, oHJla OH He Ou Ono XpurnrhaHuH.

C o03upom 1a je, mpema Jlarnacy, porcTBo CTambe HEMpecTaHOT HepaBHOIIa-
BHOT para usmel)y poba u rocrojaapa, oH po0a, Koju je y moTpasu 3a cio000M, pas-
pemaBa o0aBe3e Ja ce MpUApKaBa MOPATHUX HOPMH XpuIIhaHCTBa Koje Baxke 3a
cinoboaHor JoBeka. Jlarmac cMatpa na je y 6opOu 3a cmobomy poOy J03BOJEEHO H
yOHCTBO, y HEKHM CITy4ajeBHMa YaK ¥ CaMOYOHCTBO.

Jlarnac ce mepBepTUPAHOM PEIUrHjoM Jyra W OJJHOCOM pEJIMTHje W POICTBA
HajBuIIe 0aBUO y JAPYroj OJ CBoje Tpu ayToduorpaduje, Moje poncmeo u moja cio-
600a (My Bondage and My Freedom), 300r uera he ce u aHanmu3a koja cienu Haj-
BUIIIC 32CHUBATH HA TOM FETOBOM CITHCY. J[arlacoBU MCKa3u y HErOBOj JIPYToj ay-
ToOHOTrpaduju MPUINIHO CY CIMKOBHTH a HA MHOTUM MECTHMA WM IIMHWUYHH, jep OH
JUPEKTHO MCMEBA PEIMTHO3HOCT pOOOBIACHUKA U FOHUYA POOOBA, KOjU Cy Y CTamby
Jla y He/leJby MCIIOBEIajy Tpexe U u3paxanajy caydernrhe y 00Ty OHUX KOjH MaTe WU
OCKyZAeBajy, na OW y moHeAes/haKk 0e3 WMKaKBHX MOPATHUX CKPYIyjida AWBHAYKH
OnyeBany CBOje poOOBE M Tepald WX Ha HCUpIUbyjyhu pan. OBa aytobuorpaduja
WHTEpEeCaHTHA je ¥ 300T Mpuiiora Koju caapike u3Meljy ocTaluX U OTBOPEHO MUCMO
pobosnacauky Tomacy Onay (Thomas Auld) y kome ra Jlariac (Ha cBoM npedume-
HOM EHIJIECKOM je3UKy BHCOKO O0Opa30BaHOT YOBEKAa) CyouaBa C HempaBiama Koje
My je oBaj HaHocuo. M He camMo TO, OH AMPEKTHO AOBOOM y NHUTamkE MOpal U
XpUITNaHCTBO TOCMOAAPa KOjU je Y CTalmy Ja Ce jelaH JaH MOJIM paMe y3 pame ca
CBOjUM poOOM, J1a OM My CyTpaJaH HAHOCHO HOBE IaTHEC.

VY cramy paTa, IITO POIICTBO jeCTe, TAKTUKY KOjOM C€ POOOBH CIIyKe Kako Ou
npexusend, Jlariaac omucyje cieaehum peunma: ,,POOOBIACHUIM YBEK MOTLCHY]Y
WHTEJIMICHIU]Y ca KOjoM Tpeba Jia ce yxBare y KOmTall... [ TynocT je BUCOKa BpJIHHA
3a JBYACKY CTOKY; W TIOIITO TOCTIONAp CBE YHWHHU Ja poda ApKH TIymuM, pod je J0-

BOJBHO JIYKaB Jla YYMHU Jla TOCTIOJap MHUCIH JAa je ycneo. Po6 y moTmyHOCTH IIeHU

M3peKy ’IJIe je He3Habe 6IarocI0BeHO TIyTo je utn Mymap’”.”

TaKBOI' CTaBa CyK00JbaBao ce M ca OJNIMCKHM HpHjaresbiMa aOOJUIMOHHUCTHMA KOJH Cy CMaTpaid ja
ciobonHe apkaBe Tpeba Jla ce oTiene ox pobosiaacHWYKOT Jyra, ymosopaBajyhm ux ma 6um To Omia
n3zaja He camo poboBa (u cam Jlamiac je poheH y porcTBy) u uzeje rpahancke COIMIapHOCTH HETO H
LEJIOBUTOCTH aMepuiKe Hauuje u apxkase. [Jlamiac je jenna ox HajBehuMx moauTHYKHX ¢urypa Ame-
puuxor rpahaHCKOr para TOKOM KOTa je IIOCTHUrao OrpoMaH ycnex yoeauBmm npeacenHuka EjOopaxama
JIunkonna (Abraham Lincoln) na macoBHO ykibyun AdpoameprikaHie y Bojcky Yuuje. [Tocie para 61o
je amepruku ambacaiop Ha Xauthjy. Y Cjenumenum JpixkaBama 10 AaHa AaHAIIbET ped AGOTHIHOHH-
cTa je cMHOHUM 3a Jlarmaca, CITMYHO Kao IITO Ce CByJa Y CBETY Kax ce kaxke dumozod obudno mompa-
3yMeBa APHUCTOTEIN.

2 Slaveholders ever underrate the intelligence with which they have to grapple... Ignorance is a high
virtue in a human chattel; and as the master studies to keep the slave ignorant, the slave is cunning
enough to make the master think he succeeds. The slave fully appreciates the saying, *where ignorance
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ITo3Haro je na cy 3aTBOPEHHIHM YBEK Ha KOPaK HCIPE] 3aTBOPCKHX dyBapa.
Komuko rox 3aTBopcku uyBap OHMO Ha OIpe3y, HBEroB CTPeC Ce He Ja YIOPEIUTH ca
CTpecoM 3aToueHHKa. Taj ()eHOMEH OIMUCaH je Yy MHOTMM JOKYMEHTapHHM U Urpa-
HUM (QWUIMOBMMA U JINTEPAPHUM JIeNIUMa IOMYT HpuroBecTH Asekcanapa Coike-
munuHa Jeman man MBana [lenmcomdua. CiimuaH (EeHOMEH TOCTOJU Uy NPYTHM,
Mambe eKCTPEMHHUM JKUBOTHHM MeljyJbyICKHM OJJHOCHMA y TOTOBO CBaKOj OpraHH3a-
muju. BojHuLN cy yBek ,,laMeTHHjH OJ CTapelInHe, Ma KOJIHUKO CTapelHe Mo3Ha-
BaJIC BOJHWYKE TAKTHKE ,,XBaTama KpHBHHE . VICTO BakWm M 3a OZHOC Y4YEHHKA U
npodecopa, IMOCIOJABIAa W 3allOCICHOT W CBAaKM JIPYrH OOJHMK XUjepapXHjCKu
ypehenux omnoca. OmHoc rocmoaapa u poba omnmcao je u Xeren (Georg Wilhelm
Friedrich Hegel) y ®enomenonoruju gyxa (Phinomenologie des Geistes). Jemnoc-
TaBHO PEUCHO, TOCTIONAP je& MPUPOTHO — Ka0 M CBAKO Ha IMO3HIINjH MONhH — MOTOKAH
OMyIITamwy, 0K je pod npuHyheH Ha HempecTaHy OyAHOCT; CTAJIHO je HaleT U yTpe-
HupaH. [larnac 3ampaBo oBze ONKCYje CTEPEOTHII ,,JOOPOTr Becelor Ipme” KOjH je
HacJIMKaH MHOTO KacHuje y pomaH XepujeT buaep Croy (Harriet Beecher-Stowe)
Uuua Tomunua xkomuba (Uncle Tom's Cabin). [Toctojame TakBor nphia Jlarmac He
HEeTupa, ajli 3Ha Ja je TaKo CTBOpEHa CIMKa caMo Macka W ¢ukuuja. Jep, TakBUM
MOHAaIIameM o0 ynapa Ha CyjeTy rocmojapa, noamiazehu My kako Ou ra oOMaHyo
¥ y KOHAYHOM HCXOIY Ce 0C0oG0IHo.>

VY oBOM cTamy para TakTHKa Oenana, nprcTaiuiia poOOBIACHUIITBA, CACTOja-
Jla ce y TOMe Jla eKCIUIoaTalMjy IpeAcTaBe Kao pauuoHanad ogHoc Mely ,,Tako pas-
muauTUM” pacaMa, mTo je MohHu cenarop u3 JyxHe Kapomune [lon Kanxyn (John
C. Calhoun)’ ommcao y rosopy ,,Porcro mosutnBHO 106p0” (Slavery a Positive
Good), npema kome je W 32 poboBe HajOOJBE Ja OCTaHy y TaKO CTPYKTYpHCAHOM
OJTHOCY Kao IITO je porcTBo Ha Jyry. OBa mo3uiyja je, mopexn ,,paldioHaIHe KOMITO-
HEHTEe”, OpamkeHa W ca TEOJIONIKOT CTAHOBHINTA, a Y PEIUTHjCKOM aHECTE3UPABY
Oenama (kako 6u ce ocehanu 106po y cBoM ciykemy bory, mro porcreo Hu y yemy
HE OMeTa), alli U aHeCTe3Upamy LPHUX poOOBa paau HBHUXOBOT IpXkKama Y MOKOPHO-
CTH, HajBaXXHU]y yJIOTy mMaie cy Oene mporecrantcke upkse Jyra. To je Jlarmac
BeoMa TPEIM3HO youaBao, INTO M aMepuyku moiuTukoyor Ilutep Majepe (Peter
Myers) uctuue y cB0joj aHanu3u: ,,OH je TBpIUO 1a 0e3 MOIpIIKe LpKaBa, “dyBapa
jaBHOT Mopaia’, porcTBO He OM MOTJIO Ja orncraHe HU yaca. Kopynuuja penuruje
Omia je MOBOJFHO TpeABHbHMBA Y JlarimacoBoM pacyhuBamy, B3 MPOCTOT pasiiora
HITO Cy JbYJM YIJIABHOM BEPOBAIHU Ja je BUXOB TOCIOJA Kao OHM camu. L[pkBe cy
cTajaje ‘TipBe Mel)y yTHIajuMa KOjU Hac Tiiaye M ClpeyaBajy Halll Hampenak’, moce-

is bliss, ‘tis folly to be wise’”. Douglass, F 1857, My Bondage and My Freedom, Miller, Orton & Co.,
New York & Auburn, p. 81.

? Yocranom, n y CpICKOM KOJTEKTHBHOM cehamy moctoju cBojespchu ,Unua Toma” — mux Epe koju
Typumma moauiaasy ¥ y CBOjUM OYMMa MX HENPECTaHO HaaAMYyIpYyje, JOK je OH 3a ,numynor TypuuHa”
camo ,,i00pa 1 mokopHa paja”. HapasHo, 3a Epy nuje unean na Oyae paja a ako Oaur v HHje Xajayk,
mrenahe 1a xajayuMa OMOTHE Kafl TOJ Y3MOTHE.

* Hajxeurhn opatop 1 Gopait 3a poGOBIACHHIITBO, jelaH O HAjyTHIAJHHjIX ToTuTHIapa CjeTHEbCHIX
HpxaBa cBora BpemeHa. Mako je ympo 11 ronuna nmpe moueTka AMepruKor rpahanckor para, 4ak u mpe
MOYETKA IIPBHUX OpYKaHUX O0pOM y cepuju MHIHUeHATa To3HaTuM Kao ,,KpBasn Kanzac” mmely 1854.
n n3dujama para 1861. rognue, KanxyHOBH apryMeHTH MMany Cy OrpoMaH YTHI@] Ha IPHCTAJIHIIE
porcrBa y Kondenepanuju jy>kHuX poOOBIacCHHYKHX ApiKaBa.
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0HO Ha Jyry, TOe je “naxHa penurgja’, npornarupasa ol poOOBIacHUKa, "CBya Mpe-

999

BJIaJgaBajia .

Jlarmac KoHCTaTyje na je POICTBO IOCTajI0 MHTETPATHH Ae0 OEIUX MpoTec-
TAaHTCKUX JAeHoMHuHanuja Jyra u OecaH je 300r IuieMepja KOjUM c€ ONpaBaaBa
,,[IPOKJIETa HHCTUTYIIMja”’, KAKO Ha3WBa POIICTBO, U 300T YHIHCHHUIIE /1A j& MPEeIuKao-
HUIIA TIOCTala ,,BeTUKA OpaHmial’ poOOBIaCHHUINTBA. ,,Anu nurtaheTe Me, MOTy JH
oBe cTBapu OutH Moryhe y 3eMJbH Koja ucroBesa Xxpuinhancteo? Jla, oHe Cy Takse;
U TO HHj€ OHO Hajrope... Mopam aa Bac 00aBeCTHM Ja je PeIHrHja jy>KHUX ApiKaBa y
OBOM BpeMeHy HajBehn MoOOpHUK, BENWKH YyBap CKPOBHINTA KPBAaBUX 3JI0OYHHA O
KojuMma cam ropopuo. Jlok AMepuka mramra nmamdiaere u OuoHje; mabe MUCHOHA-
pe y HMHOCTpaHCTBO Ja mpeoOpahyjy maraHe; TpOIIM H-CH HOBAal] Ha pPa3IHYUTE
HaYMHE 32 IPOMOITHjY jeBaHlesba y CTpaHUM 3eMJbaMa — PoO HE camo Jia JIeKH 3a-
OopaBJbeH, HE30pUHYT, Beh je 3raykeH IO CTOIAJOM THX CaMHX IpKaBa (HarIe)
3emsbe. [llTa My uMamo y AMepuiin? 3aimTo CMO YIYMHUIM POTICTBO JCJIOM PEIIUTH]E
3emube. [la mpenukaoHHIIa CTOjU Kao BEIHKH OpaHIIIAI] OBE MPOKJIETe HHCTUTYIIH]E,
KaKo ce oHa Ha3uBa. CBEMITCHUITN PEIUTH]e Myde mocBeheHe CTpaHuile HHCTIHPHCa-
He Mmynapouihy ma omoOpe kpBaBo jaeno. OHU CTOje Hampel Kao HajUCTaKHYTHjH,
Hajjaun OpaHuonm oBe 'mHCTUTYLHje . Kao mokas oBora, He Tpeba HUINTA BUILIE 112
ypaguM OCHM Ja KakKeM ONINTY YWE-EHHILY, POIICTBO j€ IMOCTOjasIo TOJ Oajerom
ckpopuiTa Jyra 3a mocienmux 200 roguHa M HHUje OWJIO HUKAaKBOT pata u3Mmelhy

penuruje u porcraa Jyra”.’

O npuponu jyKmbayKor poIcTBa HajpeunuTHje TOBOpH JlarimacoBa oreHa pesu-
T'MO3HUX TPHCTAIHMIA POIICTBA. Y HEroBo cehame MyOOKO ce ypes3ao ykac Koju ra
j€, Kao UCKpeHO Bepyjyher doBeka, IOK je OMo pod, 00y3uMao y OJU3HHH BEPCKU
,,HaJpEBHOCHHjUX "~ POOOBIIACHHUKA; HUX CE HAjBHILE IUIAIINO M CMaTpao MX je Hey-
MOPEIUBO TOPUM O/ Mame PEIMIHO3HUX M HEPENWTHO3HUX BIIaCHHWKa poboBa. Haj-
Behu mapajgokc M KpyHCKH JI0Ka3 JaXHOT KapakTepa M M3BUTONEPEHOT ayXa jyxk-

5 He argued that without the support of the churches, the ‘guardians of the public morality,” slavery
could have survived scarcely on hour. The corruption of religion was predictable enough, in Douglass’s
reasoning, simply because people generally belive their Lord us like themselves. The churches stood
“first among the influences which oppress us and prevent our improvement,’ especially in the South,
where the ‘sham religion” propagated by the slaveholders ‘everywhere prevailed’”. Myers, CP 2008,
Frederick Douglass, Race and the Rebirth of American Liberalism, University Press of Kansas,
Lawrence, p. 41.

6 But you will ask me, can these things be possible in a land professing Christianity? Yes, they are so;
and this is not the worst... I have to inform you that the religion of the southern states, at this time, is
the great supporter, the great sanctioner of the bloody atrocities to which I have referred. While Ameri-
ca is printing tracts and bibles; sending missionaries abroad to convert the heathen; expending her
money in various ways for the promotion of the gospel in foreign lands — the slave not only lies forgot-
ten, uncared for, but is trampled under foot by the very churches of the land. What have we in America?
Why, we have slavery made part of the religion of the land. Yes, the pulpit there stands up as the great
defender of this cursed institution, as it is called. Ministers of religion come forward and torture the
hallowed pages of inspired wisdom to sanction the bloody deed. They stand forth as the foremost, the
strongest defenders of this ‘institution’. As a proof of this, I need not do more than state the general
fact, that slavery has existed under the droppings of the sanctuary of the south for the last two hundred
years, and there has not been any war between the religion and the slavery of the south”. Douglass, F
1857, ,,Reception speech at Finsbury Chapel, Moorfields, England”, May 12 1846 in My Bondage and
My Freedom, Miller, Orton & Co., New York & Auburn, p. 415.
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BavKor ,.XpulthancTBa” Ouina je ennsoza u3 JlarmacoBor KHBOTa y POICTBY Y KOjOj
Cy My YIpaBo TH HajpeBHOCHHjU ,xpulthaHu” manuiama M OaThHama pacTypuId
LIKOJIy BEpOHAyKe Yy K0joj je boxjy peu mpenocno npyrum podosuma. Taj netass u3
HETOBOT JKUBOTA TOBOPH KOJIMKO Cy M caMd POOOBJIACHUIM — Ka0 U HaJl30pHULHM Ha
IUXOBUM HUMAamnMa, 3aIyKCHH 3a OaTWHame W JUCITUIUIMHOBamke poOOBa, MOmje-
HAKO Y30pHU ,,XpHIhaHu” — OWIM CBECHHU JIAXKHOCTH CBOje JOKTpUHE. Jep, Mopaiu
Cy Ja nmpuOerny HacUJby Kako OM crpednnu aa poOoBH JONpy OO UCTHUHE jeBaHhesba,
ounrnenHo Buaehu ma oHu, ynos3HaBmu CBETO IMHCMO, MOTY Ja Ce Hayde Hiealy
cnobone. Ha oBoM morahajy pymn ce uynraBa KyJjia oJ] KapaTa JaXHOT XpuithaHcTsa
1 JTaXKHOT MopaJjia KOjuM poOOBIACHUIM PaBAajy CBOj TIAUYUTEJbCKU cucTeM. Yak u
YKOJIMKO OM OHM MOKYIIAIH a ONpaB/Aajy POICTBO THUME IITO pOOOBH HABOAHO HUCY
JbYIIH, OBaj TMIOCTYTIAK caM 3a ceOe MmoKa3yje Ja OHU Y TO CBaKaKo HUCY BEPOBAIH, jep
na jecy [larmacoBa mkosa ux ce He OW THLANa MOIITO Cy, TpeMa mbHUMa, poOoBu Oec-
noBecHa O6wuha y KojuMa HH y3 HajBehu Tpya He Ou Omito Mmoryhao npobyautu ocehaj
3a Mopai u cio0o1y.

YmpaBo ca3zHame J1a HUCY Y IpaBy, POOOBIIACHHUKE j€ YMHHIIIO jOIII 37I00HU] UM,
jep cy 3ampaBo natuiu o KauHoBor rpexa, unju ¢y poOOBH KUBU CBEAOIH, KOJU UX
j€ M3HOBAa W W3HOBA HArOHMO Y 3ayapaHu KPYr TOHaBJbama 3j104uHA. Hampocro,
TaKBa je MpHupojia poOOBIACHUIITBA U KETOBE peNuruje, kojy Jarmac oBako omucy-
je: ,,Ja TBpuM 0e3 MMasio OKJIeBama Ja je peuruja Jyra — Kao IITo caM je ja mocMa-
Tpao ¥ J0Ka3ao — MyKa MOKPUBKA 3a HAJTPO3HU]E 3JIOUHMHE; ONPaBIak¢ HajyKACHU-
jer BapBapCTBa; MOKPOBUTEIh HAjOMPAXKEHHU]UX NIpeBapa; U 0e30eIHO YTOUYHIITE, IO/
KOjUM HajMpadHHje KPUBHIlE, HAJTPO3HU]jE U HajTIaKIICHH]je TPO30TE THOjE U I[BETA]Y.
Kana Oux ormer OMO CBEICH Ha 1M0OJI0%Kaj poda, oJMax JIo Te MPOoMacTy HajBehioMm koja
0m Morya na Me cHalje cMaTpao OMX YMELCHHUILY Ja caM Po0 PelUTHO3HOT BIACHHKA.
Jep, ox cBuX poOoOBIacHHMKA ca KOjUMa caM Ce WKala CyCcpeo, peITUTHO3HH poOOBIIa-
CHHIIU CY HQjTOPH... PelMrno3Hu poOOBIaCHUIIN, KA0 PETUTHO3HU TYXKHOIIH, jOII CY

EKCTPEMHH]jH y CBOjOj 371001 1 HacHIBY”.’

Cywrtuny penurgje podoBnacHHIITBA Jlarmac wiycTpyje yneuaT/bUBUM TMPH-
MepuMa, Meljy KojuMa je ¥ 0Baj MPOTEeCTaHCKH OOTOyromHuK: ,,Momno OuX aa ymos-
HaM YuTaoma ca mpedacHuM PurOujem XomkwHcoM... OH je yBEK CTH3a0 Ja W3-
Ouuyje jeHOr WM J1Ba poOa MOHEISIHKOM YjyTpy, Kako OW pa3paauo pyke 3a paj,
y3 HHCIIMPAIMjy HOBE YBEPEHOCTH y MOHENEIhAK J]a My H-EroBa MPOIOBE y HEACIbY
0 TOOpOTH, MUJIOCTH, OPATCKOj JbyOaBH M CIIMYHOME HHjE CMETajla 33 YCIIOCTaBJba-
e BiacTH OmdeM. [lenmoBao je Kao Ja KeJu Ja X yOeou Kako HhEeroBe cy3e Hal
CHpOMAaIIHNMa, N3ry0JbeHIMA U YIIponamheHM IpeIiHIIMA H BErOBO CaKaJbemhe
3a BHX, HUje AOMpIIO 0 IpHala Koju ¢y oopahuBanu merosa nossa. OBaj CBETaUKH

7l assert most unhesitatingly, that the religion of the south — as I have observed it and proved it — is a
mere covering for the most horrid crimes; the justifier of the most appalling barbarity; a sanctifier of
the most hateful frauds; and a secure shelter, under which the darkest, foulest, grossest, and most infer-
nal abominations fester and flourish. Were I again to be reduced to the condition of a slave, next to that
calamity, I should regard the fact of being the slave of a religious slaveholder, the greatest that could
befall me. For all slaveholders with whom I have ever met, religious slaveholders are the worst... Reli-
gious slaveholders, like religious persecutors, are ever extreme in their malice and violence”. Douglass,
F 1857, My Bondage and My Freedom, Miller, Orton & Co., New York & Auburn, pp. 257-258.
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XOMKHUHC 3HAO je Jia ce XBaJlK Jia je Haj00Jba PyKa 3a YIPaBJbakhe [PHIEM Y 3eMJIbH.
OH je GH4eBA0 33 HajMAmbU IPEKPILA], KAKO OU CIPEUHO THICHE BETHKAX "

Crnuyno je JlarmacoBo cBeJIOUYCHE 0 U3BECHOM TOCIIONUHY BuieHy, metouc-
TUYKOM TPOIOBEIHHKY, BATPEHOM MOOOPHHUKY BEPCKUX IMPOIKCa, TEHEPATHO y3€B,
YYBEHOM I10 TATOJIONIKOM 3JI0CTaBJbaky poOoBa. BuaeHoBa Teopuja, Kojy je y mpa-
KCH CTaJHO IpHMEmHBao, Omia je ma nobdap pod tpeba ma Oyme 6wdeBaH ga Ou oc-
Tao nobap, a 1a JioleM pody OUY cBakako cienyje ma Ou mocrao — nobap. ,,IloHaraj
ce phaBo, WM ce MoHaIaj 100po, Ouia je mo3Hara MakcuMa BuzieHa, Ty>KHOCT TOc-
nozapa je ga ynorpebu 6uu”.’

U no crumnamy cioboae oBa Tema je 3aoKyrubaia Jlarmaca, He caMoO y TOM
CMHUCITY IIITO je Y CBOjUM ayToOuorpadujama u HeOpOjeHUM TpeaBambUMa U MPOIIo-
BeanMa 6e30poj myTa MpenpruvaBao CBOj KUBOT y POICTBY, Beh U TUMe LITO je ©UMao
notpedy J1a ce JUPEKTHO 0OpaTH MHOTMMA KOjH CY Y3ypPITHPAIH HBEroBy CI000AY U
3aKWHYJIN Ta KopucTtehn ce OecruiaTHO HErOBHM pPajioM M J1a Ha CBOj HAaYWH CBEIC
padyHe ¢ BUMa. Y HEKOJIMKO JaBHHMX IHCaMma OH C€ 00paTHO CBOJUM HETIANIBUM
rocrofapuma, IacTUYHO UM MpeaovaBajyhu rpexe Koje cy MOUYMHIIN peMa BheMy
¥ HET0oBOj mopoaunu U cabpahu. Beoma je moTpecan aeras n3 nucma Tomacy Oi-
Iy, KOMe TIOKyIIIaBa Jia 00jacHH Jia je ¥ OH 4OBeK ca mopoauiioMm kao u Ona. CBojum
OpUTKHM jE3UKOM 3peJior U oOpa3oBaHOr YoBeka Jlariac mocpamibyje OMBILET TOC-
nojaapa: ,,O! rocnoanHe, pOOOBIACHUK MU HUKaJa HE JeNyje Y TOj MEpU Kao MOTITY-
HU arceHT ITaKJjIa IOK He ToTJieaM Ha Mojy apary nmeiy. Tama ce Moja ocehama moan-
THy M3BaH Moje koHTpoie... CehaMm ce naHua, jkBajna, KpBaBOI' OM4a; CYMOPHOCTH
KOja TOMYT CMPTH 3aMpadyje CIOMJbEHH JyX CYMOPHHX CYXKamba; yKacHY OJIrOBOP-
HOCT KETrOBOT OMha OTPrHYTOT OJ] EHE U JIelle ¥ MPOJIaTOT Kao 3BEp Ha TPXKUIITY.
Hemoj pehin na je To ciuka u3 mamre. Ty 100po 3HAII 12 HOCHM 0)KUJBKE HA CBOJUM
nehMa HaHETe TBOjUM HAJOTOM; U Ja CH TH, AOK cMO Omnu Opaha y MCTOj LpKBH,
M3a3Ba0 J1a OBa JIECHA PyKa, KOjOM TH cajia MHIIEeM OBO IMHCMO, Oy/ie YBPCTO Be3aHa
3a MOjy JIEBY H Jla MOjy 0Co0y, MOJ IPETHOM IHINTOJba, OJABYKY 15 Muspa oj bej-
cajna 1o Ucrona, na Oyzae mpopaaTta Kao 3Bep Ha MHjaly 32 HABOJHH 3JIOYHMH HaMepe
Jla YTEKHE U3 TBOT BacHuTRa”. "’

8 Ibeg to introduce the reader to Rev. Rigby Hopkins... He always managed to have one or two slaves
to whip on Monday morning, so as to start his hands to their work, under the inspiration of a new assu-
rance on Monday, that his preaching about kindness, mercy, brotherly love, and the like, on Sunday, did
not interfere with, or prevent him from establishing his authority, by the cowskin. He seemed to wish to
assure them, that his tears over poor, lost and ruined sinners, and his pity for them, did not reach to the
blacks who tilled his fields. This saintly Hopkins used to boast, that he was the best hand to manage a
Negro in the county. He whipped for the smallest offenses, by way of preventing the commission of
large ones”. Ibid., p. 259.

% Behave ill, or behave well, it was the known maxim of Weeden, that it is the duty of a master to use
the lash”. Ibid., p. 258.

10" Oh! sir, a slaveholder never appears to me so completely an agent of hell, as when I think of and
look upon my dear children. It is then that my feelings rise above my control... I remember the chain,
the gag, the bloody whip; the death-like gloom overshadowing the broken spirit of the fettered bond-
man; the appalling liability of his being torn away from wife and children, and sold like a beast in the
market. Say not that this is a picture of fancy. You well know that I wear stripes on my back, inflicted
by your direction; and that you, while we were brothers in the same church, caused this right hand, with
which I am now penning this letter, to be closely tied to my left, and my person dragged, at the pistol's
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[MocraBumm cnobonan 4oBek U qomasiin Ha ceBep Cjenumenux [pxasa, Jla-
rjac ce He oApHuYe XPHUCTa, HAKO je 3TPOKEH jYKIauyKuM ,xpuirhancteom”, Beh,
HANPOTHB, KEIU Ja JOKaKe ceOU M IpyruMa Ja UCTUHCKO XpUIThaHCTBO HHje OHO
ca KOjUM Ce Cycpeo TOKOM porictBa. M mpu TomMe moOpo mamTH Aa je mpBe pedd
Hay4Ho Ja cpude ymnpaBo u3 CBeTor mucMma, y3 moMmoh cBoje rocnomapure Coduje
Onn (Sophia), koje ce ca 3axBanHouihy cehao. JlariacoB )KMBOTHH MYT W PEIICHOCT
Jla CTEKHE CcI000ly HEpaCKUIUBO CY IMOBE3aHE ca JIBe CTBapu: nucMeHomhy u Cae-
THUM TIHICMOM.

[To monmacky y Hbybendopn oH je ca ,3anpenanthemeM U yxacHyTomhy” oT-
KPHO J1a Cy PaCU3MOM HUTEKaKO HATOTJbEHU M CEBEPHAUYKH XPAaMOBH KOJH OJIpPKaBajy
Be3y ca Jy)KIbauKHM LIPKBaMa M, LITO je jolI BaKHHje, Ja Y LpkBaMa Ha ceBepy Cje-
IumbeHnX J[pikaBa Biiajga jacHO BHJJbMBA pacHa JOMHHAIMja Oemana. ,,Mehy Mojum
mpBUM Opurama 1o gocreBamy y Hbybeadopa Omra je ma moctaHeM yjeaumbeH ca
PKBOM, jep HUKaJ 3alpaBo HUCAM OAYCTao O]l Moje penurno3ne sepe. [locrao cam
paBHOIYIIAH ¥ Y 3aIyIITEHOM CTamy, ajli caM jorr Ouo yoeheH na je Moja my»KHOCT
Omra ma ce MPUKJBYYHM METOIUCTHYKO] IpKBH. Tama HucaMm OWO cBecTaH MohHOT
YTHIIAja TOT PEIMTHO3HOT TeNa y KOPUCT MOpoOIbaBamka MOje pace, HUTH caM BHIIEO
KaKo CeBEepHE LPKBE MOTY OMTH OJTOBOPHE 3a MOHALIAkE jyKHaukuX npkasa... Cy-
IM OHJa, park 4uTaode, 0 MOM 3anpenamhemy U yxacHyTomhy Kax caMm OTKPHO,
Kao IITO YCKOPO jecaM, Ja Cy CBe MOje MHJIOCPIHE MPETIOCTaBKe OWIe MOTpEIIHE. ..
KajJa je OMJIO OYUIJIeTHO J1a cy CBU Oenuu OWIIM yCITy>KeHH XJeOOM M BUHOM, OpaT
bonu — no6osxHu Opatr boHM — mocne nyre mayse... I03Bao je CBOjOM PYKOM, YCKITH-
kyjyhu ’Jlohute mampen, obojenn mpujatespu! — mohure Hampen! Bu crte Takohe
3aMHTEPECOBaHM 3a KpB XpHUCTOBY ... M3a11ao caMm HamoJbe ¥ OTaA y Ty IPKBY HUKaJ
HHCaM KpOYHO, HAKO CaM MCKPEHO OTHIIA0 TaMO ca KeJbOM J1a Ce MPHUKJbYYUM TOM
teny”.!! Jlarmac ce, mocie OBOT HENMPHjaTHO OTPEKEbYjyher HCKyCTBa, IPHKIbYUHO
JEIIHOj Mamk0j MPHAYKO] METOUCTHIKO] IIPKBH.

VY nmuuHOM cxBaTamy xpumrhancTBa Jlarmac je, Moxma ¥ u3na3ehu U3 OKBHpa
xpuirhaHcke 1orMe, CTBOPHO MOPATHU KOJEKC MpeMa KoMe 3a poOOBe He Bake MCTa
MpaBmiia Kao 3a ciIo0oAHe JbyAe. YIpaBo je cioboia KJbydHa ped, jep je cimodoma
n30opa TiraBHEM boXju map 9oBeKy. Y3yplpameM YIpaBo OBOT Japa, poOOBIIACHU-

mouth, fifteen miles, from the Bay Side to Easton, to be sold like a beast in the market, for the alleged
crime of intending to escape from your possession”. Douglass, F 1857, ,.Letter to His Old Master: To
My Old Master, Tomas Auld”, May 12 1846 in My Bondage and My Freedom, Miller, Orton & Co.,
New York & Auburn, p. 426.

' Among my first concerns on reaching New Bedford, was to become united with the church, for I
had never given up, in reality, my religious faith. I had become lukewarm and in a backslidden state,
but I was still convinced that it was my duty to join the Methodist church. I was not then aware of the
powerful influence of that religious body in favor of the enslavement of my race, nor did I see how the
northern churches could be responsible for the conduct of southern churches... Judge, then, dear reader,
of my astonishment and mortification, when I found, as soon I did find, all my charitable assumptions
at fault... when it was evident that all the whites had been served with the bread and wine, Brother
Bonney—pious Brother Bonney—after a long pause... beckoned with his hand, exclaiming, ’Come
forward, colored friends! come forward! You, too, have an interest in the blood of Christ...” I went out,
and have never been in that church since, although I honestly went there with a view to joining that
body.”. Douglass, F 1857, My Bondage and My Freedom, Miller, Orton & Co., New York & Auburn,
pp. 350-351, pp. 351-352, p. 353.
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M y3UMajy 4YOBEKy HajBaKHHje M HacBeruje, cmarpa [armac. C gpyre cTpane,
MelhyTrM, TakBOT YOBeKa OHHM ociiobalajy MopaidHe OATOBOPHOCTH KOja BaKH 3a
npyre xpumhane. Kako 6u moBpatno cebe y borom nato crame ciobone, Jarnac
cMarpa Jia je poOy J03BOJbCHO J1a YUHHH FOTOBO CBE. A y3UMameM CI000/¢e CBOjUM
poboBrMa poOOBIaCHHUIIM Tpe CBera ceOe mopobsbaBajy, Bedyjyhu ce 3a crpaiiaH
rpex 3a KOju UM — YKOJIUKO C€ HE TOKajy U He 0Cio00je cBe poOoBe — cleayje u
cTpaiHa kKasHa. [Ipema Tome, MOpalTHi 3aKOHM XpUITNaHCTBA HE Bake y poOoBiac-
HUYKOM CHCTeMy, a YyOHCTBO (CMpPTHHM Tpex 3a xpumrhane), y TO0jeIuHHM
cily4ajeBMMa M caMoyOHcTBO (HajBehn off CBUX CMPTHHUX TPEXOBA), T03BOJBEHO je Y
POIICTBY KOj€ je HETMOCPEJHO CTame paTa JOK ToJA POrcTBO Tpaje. [arnac mumie:
»~MopanHocT ci000THOT APYIITBA HE MOXE OMTH NpUMEHmEHa Ha POOOBCKO ApYII-
TBO. POOOBIACHUIM Cy YYWHUIM TOTOBO HeMOTyhuMm na po0 MOYMHU OWMII0 KakaB
3JI0YHH, O3HAT 3aKOHMMa bora Hiy 3aKkoHMMa Y0BeKa. AKO OH YKpaJe, y3uMa CBoje
COTICTBEHO; aKoO yOHje CBOra rocrojapa OH caMO MMHUTHpa Xepoje peBonynuje. Po-
OOBJIACHUKE NIP>KMM II0j€AMHAYHO WIIM KOJICKTUBHO OITOBOPHHMA 3a CBa 3J1a Koja
U3pacTy U3 (TOr) YyJOBUIIHOT OAHOCA U BepyjeM na he oHM Kao TakBU OUTH Ip>KaHU
Ha CyJy Y MPHCYCTBY IpaBeAHOr bora. YunHM yoBeka poOOM U CTPrao CH ca mera

MopaitHy oaroBoproct. Ci1o601a n360pa je CyITHHA CBaKe 0AroBOpHOCTH” .

Jlarnac je, mocienHO, UCTaKao M Aa poOOBIACHULIM MMajy clo0oxy u30opa;
cnobomy 1ia ce MCKyIe U3 CBOT POIICTBA, OJHOCHO M3 JIaHAIA rpexa poOOBIACHHII-
TBa: ,,HajBuIM 10Ka3 Koju poOOBIACHUK MOXeE Jia 1d poOy jaa je nmpuxsatuo bora je
na ocnoboau cBoje podose. OBO je J0Ka3 Ja je OH cripeMaH Ja cBe mpena bory u
panu bora. Ako To He ypaau 3a cBe poOoBe, Omito OM IpeMa M0joj MPOIEHH M MHIII-

JbeY JTOKa3 Ja TO YMHHU C TI0Ja CPIa U Y MOTIYHOCTH HEKOH3UCTEHTHO Ca H/ICjOM

FICKPEHOT TToKajarba”."

MajepcoBo 3anaxame Jia ¢y JlarinacoBa peiuruja u Bepa y MOpajaHO YCTpOjc-
TBO YHUBep3yMa Ouiie 3aCHOBaHE Ha JIOKOBCKO] TPAAUIMjU TEOPHje IPUPOIHOT TIpa-
Ba, IAKJIC HA PAIlMOHAIHOj OCHOBU. Ha OBOM MecTy Bajbasio OM CKPEHYTH MaXKby U
Ha MajepcoBo youaBame aa je [armac orumrao kopak naske on Llona Jloka (John
Locke) y Bepu 5a cy nmpupojiHa mpaBa He caMo YOBEKy JaTa u HeotyhuBa, Hero u jia
je Ka3Ha 3a BUXOBO y3yplHpame camoucnymwyjyha: , ITomropame MPUPOAHUX JbYI-

CKHX TIpaBa OMJIO je MCIYHEHO NCTHHCKUM MPHUPOIHAM 3aKOHHMa KOje je€ OH YeCTO

OIHCHBAO ka0 *caMouciymbyjyhe’”."

12 “The morality of fiee society can have no application to slave society. Slaveholders have made it
almost impossible for the slave to commit any crime, known either to the laws of God or to the laws of
man. If he steals, he takes his own; if he kills his master, he imitates only the heroes of the revolution.
Slaveholders I hold to be individually and collectively responsible for all the evils which grow out of
the horrid relation, and I believe they will be so held at the judgment, in the sight of a just God. Make a
man a slave, and you rob him of moral responsibility. Freedom of choice is the essence of all
accountability”. Ibid., p. 191.

13 “The highest evidence the slaveholder can give the slave of his acceptance with God, is the emanci-
pation of his slaves. This is proof that he is willing to give up all to God, and for the sake of God. Not
to do this, was, in my estimation, and in the opinion of all the slaves, an evidence of half-heartedness,
and wholly inconsistent with the idea of genuine conversion”. Ibid., p. 196.

14 Respect for natural human rights was commanded by genuine natural laws that he frequently desc-
ribed as ’self-executing’”. Myers, CP 2008, Frederick Douglass, Race and the Rebirth of American
Liberalism, University Press of Kansas, Lawrence, p. 15.
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VYrpaBo y 0BOM KOHTEKCTY Tpebaio Ou uuratu /larmacoBo aMHECTUpPAE po-
0oBa 071 cBake MOpAaJIHE OJITOBOPHOCTH JOK CE Halla3e y PONICKOM TOI0XKajy. YKOIH-
KO pOOOBM MOTUTHY PYKy Ha Tocmojapa, y oa0paHy cBOjUX HeoTyhuBHX (JIOKOB-
CKHX) TIpaBa, CMPT HJIH TOBpe/a rocrojapa 3ampaBo Ou, mpema JlarimacoBoj IOk-
TPUHH, OWJIM HUIITA APYTO IO IIPaBeIHA Ka3HA BIACHUKY pOOOBa KOjU je OecIpaBHO
y3yprnupao HeoTyhuBa NpUpoaHA TpaBa JbYAH NMPETBOPEHHX Y poOOBE. ,,Y CBOM
HajBHUILIEM OTPABIAaBaY JbYJICKO IPABO HA )KUBOT j€ MPABO HA UYBAIE NPABOS /bYO-
cKoe )UBOTa. Y CKIamy ¢ THM, y JlarmacoBoMm pa3ymeBamy NPUPOIHOT 3aKOHA, TIPH-
POIHO TIPABO Ha XHMBOT 3aXTeBa MPHUPOJHY TYKHOCT, y oApeleHnM OKOIHOCTHMA,
Jla ce pU3UKYyje HeUrju MyKH KUBOT Kako Ou 61o 00e30ehen nobdap xHUBOT — ci10060-
JlaH, TOCTOJaHCTBEH M IMBUIIN30BaH JKHBOT, Y CKJIQJy ca OCOOCHHM NPHPOIHH Ja-
poBuMa Jbyackux 6uha”."” TuMe ce y3ypmaTop mobyHHO He caMo IpoTHB bora, Hero
W IpOTUB [exnapayuje nHe3aguchocmu KOjoM Cy 3arapaHToBaHa HeoTyhuBa mpaBa, a
TO je y CTBapu moOyHa MPOTHB ApXaBe 4HjH je [Jexiapayuja TeMelb, IITO, MpeMa
Jarmacy, poOOBIIacCHUKE — IMIOPEa ToTa ITO ¢y 0OC300KHUIIA — YMHU U W3]1ajHAIINMA.
IIpema Tome, 1 ocBeTa Koja poOOBIacCHUKE MOXKe cHahu of pyke po0a, cBeTa je Ka3-
Ha KOjoM uX bor kakmaBa MocpescTBOM MOTIAYCHUX MIPaBEIHUKA.

e BojcoBo ,,cBeT0 Hecinarame”, Kunrosa ,,0anka npasae” u HCJ1aM Kao
n3jaa3 Maakoama Ekca

Jlo ckopa je 1mocTojao roTOBO OMINTH KOHCEH3YC y TyMmadewy onHoca Bumu-
jama Jle Bojca (William Du Bois)'® npema penuruju, adppoamepuukuM HpKBama 1
xpumrhaucTBy yormre. O enu3oae v K0joj je Ha Bunbdepdhopc yauBep3urery 0a0mo
Jla TPEIBOAM 3ajeIHUYKY MOIUTBY, MO JyOOKEe CTapoOCTH Yy KO0jOj c€ pe30IyTHO

!5 In its highest justification, the human right to life is a right to preserve a properly human life.
Accordingly, in Douglass’s understanding of the natural law, the natural right to life entails a natural
duty, in certain circumstances, to risk one’s mere life to secure a good life — a free, dignified, and civili-
zed life, in keeping with human beings’ distinctive natural gifts”. Ibid., p. 65.

16 JTe Bojc (1868—1963) je cBakako jejHa O Haj3HAYAJHU]HX THYHOCTH adpoameprtke Gopoe 3a eMaH-
LMIAIMjy W U3y3eTHO NpoAykTHBaH mucarl. Mako ce, 3a pasnuky on [lamiaca, poauo kao cioOonaH
4OBEK, Y CeBEpHO]j Ap>kaBu MacauyceTc, 60paBKoM Ha Jyry paHO je 0CeTHO HEIpaBy pacHe cerperaru-
je Koja je HacTymmiIa Mo OKOHYamy AMepudkor rpahaHckor para. 300r CBOjHX HMONUTHYKHX CTAaBOBA,
moce0HO CHUMIIAaTHje MpeMa KOMYHH3MY, HaKo je y»KHBao BHCOKY MelhyHapomHy pemyrtanujy, e bojc
HUje noTnyHo npuxBaheH y ITaHTCOHY aMepHYKUX BEJHKaHA. AMEPHYKOM €CTAOIUIIMEHTY TEMEJbHO
ce, Moke ce pelin, 3aMepro IeJTOKyITHOM cBojoM akTuBHOIIhy. [Ipy ToMe cy moceOHy japocT n3a3oBaiu
,»JIeTaJbi’ TOMYT IMOXBAJIHOT 4YiIaHKa Koju je Hammcao noBogoMm cmpru CrasbuHa (Mocud Bucca-
pudHoBHY Jlxyramsuiu ,,Cramun”), win Jle bojcose nocere CCCP-y u cycperu ca Xpyurdosom (Hu-
knta Cepréesnu Xpymés) a y Kunu ca Mao Lle Tynrom (B 7). Ocnosao je Hujarapa mokper (Nia-
gara Movement) Koju ce CynpoTCTaB/bao TaJa JOMHHAHTHO] IIKOJIW MHILUBEHA JPYror LPHOT JInaepa
bykepa T. Bommnrrona (Booker T. Washington) u teroBoj Tackuru HaeoIoryji KOMIpOMHUca ca pac-
HoM cerperanujoM. [le Bojc je ocuBau u HajuyBeHHje opranusanuje Adpoameprukanana, Hannonan-
HOT yIpyema 3a yHanpeheme (monoxaja) ob6ojennx jpyau (National Association for the Advancement
of Colored People). 360r mOMUTHYKIX CTaBOBA KOjHU Cy T'a KOLITAJIH TEIIKOT IPOTOHA y MAaKapTHCTHYKO]
Awmepuiy 100poBoJbHO je emurpupao y 'aHy Ha MO3MB CBOT IIpHjaresba, NPEACCIHUKA T appHuKe
3emsbe KBame Hkpymaxa (Kwame Nkrumah). Y3eo je u npxaBipancTBo ['ane, a mocime cMpTH IIpH-
peheHa My je npkaBHA caxpaHa U E-ETOBO TEJIO M AaHac IT0YNBa y May30liejy y AKpH.
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OKpPEHYO MapKCH3My, TYMa4d HerOBOT JieJia BUJCIH CY Ta KA0 HECYMEbUBOT aTCUCTY
1 TO je& CMaTpaHO TOTOBOM YHLCHMIIOM KOja HE M3HCKYje HEKO Iy0Jbe MmpeTpecamse.
OBo (opmanHo U jecte Omina uctuHa, a Jle bojc je U caM eKCIUIMIUTHO W3jaBUO Ja
He mpurnaga oOWYHOj XpUIThaHCKOj AOKTPUHM W Ja HE Bepyje y mMoiuTBy. HoBuja
TyMaderma, Mel)yTum, roBope 1a 0Baj OJHOC, Kao M caMo TuTame aa au je Jle bojc
0Mo penuruo3aH, WMaK HUCY TaKO jeAHO3HAYHH KAaKO Cy IYro NOXHBJbaBaHU. Y
OBOM CMHCITy ToceOHO ce n3aBajajy Tymauewma Ensapaa biyma (Edward J. Blum) u
IlonaTona Kana (Jonathon S. Khan).

Cam Jle Bojc cBoj ogHOC mpema Bepw, IPKBH W XPHUITNAaHCTBY OIMHUCYje Kao
CIIOp ¥ HECUTYPaH M HABOJH Jia j€ OAPacTao y IIKOJIM ca BEPOHAYKOM Y KOjoj je Teo-
JIOTHja UMaja UCTAaKHYyTO MECTO, a Ja je ca 17 ronuHa noxalao MUCHOHAPCKHU KOJIEI].
3a cebe kaxe Ja je 10 Marype OHO BEpPHHUK, ali J1a CY HErOBE CYMIbE Y BEpCKE Ka-
HOHE TIOJIPUBEHE TOKOM IIIKOJIOBamka Ha XapBapay. Y Hemaukoj je, kako je Hammucao
y ayrobuorpaduju, mocrao ,,cI000AHM MUcCIWIal’, a mo nosparky y CjenumeHe
HpxaBe OWo je mpemaBay y METOMUCTHYKO] I[PHAYKO] IIKOJHK Y KOjOj Cy Ta Kojere
CYMIUYMWIIC 3a HEoroBapajyhu oxHoC mpeMa Bepu. Mcra cTBap MOHOBMIIA My ce Ha
YHuBEp3UTETY ATIIaHTE, AT TO j€ TaMO HUIaK OMIIO TOJICPHCAHO.

,On Moje 30. ronquHe Hajajbe CBE BHIIE CaM CMAaTpao LPKBY MHCTHTYIIHjOM
Koja je OpaHMJa 371a MOMYT POICTBA, AUCKPUMUHALIM]Y Ha OCHOBY 00je KOXe, eKc-
ioaTanujy pana u par’, Hanucao je e bojc y ayroduorpadwuju. ,,Mucnum na je
HajBehn map Cosjerckor CaBe3a MOJECPHO] IMBIIIM3AIN]U OMIIa TETPOHMU3AITH]a KITe-
pa u on0Hjame TIPOIOBEaakha PENUryje y Ap>)KaBHUM IIKojaMma. Penuryja je u momo-
rJa ¥ oMena Moj ymMeTHHUKH ocehaj. 3HaM crape eHriecke M HeMadke (IPOTeCTaH-
cke — mpuM. C. I'.) xumHe HanmameT. Bosieo caM HBHUXOBY My3HKY, ajlil CaM HTHOPH-
cao KUXOBE TIIyNaBe PEUYH C MPOMHUILJBEHOM HEMaXXHoM. JJUBHA My3HKa KOHAYHO je
JolIa y BEpCKe opaTopujyMe Koje cMo yumin Ha OUCK yHUBEP3UTETY, alli je TO Y
MeHu OykHyno y bepmuny ca JleBeroM cumdoHHjoM H BeHOM OI0M paIoCTH.
O060xaBao cam Kareapaiy U HepeMOHH]y KOjy caM Buaeo y EBporu, anu 3Hao cam y
mra riaefaM kKanga je y byjopky xapamHan moctao mTpajkOpexep M Kaia ce IpKBa

Xpucroa Gopria IpoTHB KOMyHH3Ma xpumhancrsa”.'’

Pekio 6u ce ma oBo nmocrta jacHO roBopu He camo 1mTa je [le bojc mMucnmo o
WHCTUTYIH]H IIPKBE KOjy j& BHIIEO Kao CPEACTBO KOje BiIanajyhuM cirojeBuMa moma-
JKe Jla YUBpPCTE JOMHHAIN]Y [IECMEHTHPAkhEM KIIACHUX M PACHUX OJJHOCA, HETO Y MCTO
BpEMe jacHO TMOKa3yje Aa OH Ty MHCTUTYLH]y He moucToBehyje ca xpumrhancTBOM,
IITaBHIIIE TPE/ICTAaBIbA j& KA0 HEOMHPJBHUBOT IIPOTHBHUKA ,,KOMyHH3Ma XpuirhaHc-

17 From my 30th year on I have increasingly regarded the church as an institution which defended
such evils as slavery, color caste, exploitation of labor and war. I think the greatest gift of the Soviet
Union to modern civilization was the dethronement of the clergy and the refusal to let religion be ta-
ught in the public schools. Religion helped and hindered my artistic sense. I know the old English and
German hymns by heart. I loved their music but ignored their silly words with studied inattention.
Great music came at last in the religious oratorios which we learned at Fisk University but it burst on
me in Berlin with the ninth Symphony and its Hymn of Joy. I worshipped Cathedral and ceremony
which I saw in Europe but I knew what I was looking at when in New York a cardinal became a strike-
breaker and the Church of Christ fought the Communism of Christianity”. Du Bois, W.E.B. 1968, The
Autobiography of W.E.B. Du Bois: A Soliloquy on Viewing My Life from the Last Decade of Its First
Century, International Publishers, New York, p. 286.
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tBa”. OBHe Jle bojc mme xopak nmasee y omHocy Ha Jlarmaca koju HHje TPUXBATao
Oenauky poOOBIIACHHYKY peNurHjy Jyra, anu je 3aTo MPHUTPIHO a0OIUIIHOHUCTHYKE
Oene JeHOMHMHAIM]je, KAo U IIpHayYKe IpKBe, YKJbyuyjyhu 3ajon Mmetonuctuuky (Zion
Methodist Church) kojoj je cam mpuctynmo. Jlarnac je Bumgeo nmpobieM y oapeheHoj
BPCTH TEOJIOTHjE, OMHOCHO FhCHOM HaKapaIHOM TyMadewy, all ce HHje 300T Tora
onpekao xpumrhanctsa Beh My je, HanpoTuB, OMo TyOOKO MpHUBpIKEH, Opanehu ra on
OHUX KOj€ je CMaTpao JaXHUM XpHuInThaHnMa.

OnHoc HajuCTajHYTHUjUX apoaMepuuKHX Boha mpema xpuirhaHcTBy, MajTe
HE je JJaKMyC Tamnup Ha KOjeM C€ OJICIINKaBa HHHUXOBO MOMMAmke MyTa KOJHM Bajba
XOJUTH pajii OTKIIAmhamkha MPETeIKe pacHe Mpernpeke. 3aHUMIBHUBO je TIPaTUTH reHe-
3y TOT OJIHOCA, KOja HHje MpaBOJMHHUjcKa. Tako je, Ha MpUMep, 3a Pa3IUKy OJ CBOT
crapujer cyHapomnuka [le bojca, 6GanTHCTHYKHM CBEINITEHHK W HAjTIO3HATHjU ame-
pudku Ooparr 3a Jepyacka mpaBa Maptul Jlyrep Kunar (Martin Luther King, Jr.),
MHoru Oonmxu Jlarmacy, jep je, 0aln kao U OH, OHO YBPCTO YKOPEHCHH XPHUITNaHCKH
BepHEK. [lomjenqnako xao Jlarmac, Kunr Huje y u3BopHMM Hauennma XpuirhaHcTBa
BHJIEO HUIIITA IITO OM MOTJIO JIa OMETE OCTBApErhE IPHAYKIX CHOBA O PABHOIPABHO-
cTH. Y CBOM HajIlO3HATHjeM roBopy ,.Jmam can”, koju je npexa Bume on 200.000
Jbynu oapkao 28. arycta 1963. rogune y Bammnarrony, Kusr ce — 6am oHako Kako
ou yunnwno Jlarnac — mo3ao Ha JIMHKONHOBY [Ipoxiamayujy o KOHAYHOj eManyuna-
yuju, Ha YcraB Cjenumenux Jpxasa u Ha /Jexrapayujy nezasucnocmu Tomaca [le-
¢depcona (Thomas Jefferson) koje je Ha3Bao ,,BemuuancTBeHUM . Ajwu: ,,CTOTHHY
rojauHa KacHuje (mucnu Ha [Ipoxnamayujy — npuM. C. I'.) ®KHUBOT HPHIA HA KAIOCT
je oborajreH OKOBHMA CeTperarfyje 1 JIJAHIIMa TUCKPUMUHAIIH]E. .. MA CMO JOIUIH Y
TJIaBHM T'paj] Hallle JApKaBe Ja YHOBYMMO 4ek. Kajga cy apxutekre Haiie pernyOnuke
MOTIHCale BEJIWYaHCTBEHE peun YcTaBa W Jlexmapanuje HE3aBUCHOCTH, OHH CY
MOTIIMCUBANIN TIPU3HAHUITY Ha KOjy OM CBaku AMepHKaHaIl IMao MPaBoO HACIIEICTBA.
Ta npuznanuia 6una je oochame na he cBuM Jpynuma, 1a, UPHUM JbYAHMA Kao U
OenuM JpyauMa, OUTH 3arapaHToBaHa HeoTyhHBa mpaBa Ha KHBOT, CIOOOLY U MOT-
pary 3a cpehom. JlaHac je oumriieqHo na je AMepuKa W3HEBepuiia 00aBe3y mpema
OBOj MPU3HAHWIIM, OapeM IITO ce THUYE HheHNUX 000jeHnX rpahaHa. YMecTo aa Imoil-
Tyje cBeTy o0aBe3y, AMepHKa je IPHOM HapoAy Aajla HEUCIPaBaH YeK, YeK Ha YHjoj
nonehurn mume: *6e3 mokpuha’”.'® Vmpkoc cemy, mehyrtum, Kuur je — Tako
camaHo Jlarmacy — HemonpaBJbHBH ONTHUMECTA KOjU 0A0Mja 1a TIoBepyje na je ,,0aH-
Ka mpaBje OaHKpoTHpaia” U ca TOBOPHHIIE HA CTCICHUINTY JIMHKOIHOBOT MEMOPU-
JaJHOT LIEHTpa Mopy4vyje da He OXycTaje Oll CHAa O PAaBHONPABHOCTH M XapMOHHjU Y
k0joj he xuBeTHn Oenu U 000jeHHU.

18 One hundred years later, the life of the Negro is still sadly crippled by the manacles of segregation
and the chains of discrimination... we have come to our nation's capital to cash a check. When the
architects of our republic wrote the magnificent words of the Constitution and the Declaration of Inde-
pendence, they were signing a promissory note to which every American was to fall heir. This note was
a promise that all men, yes, black men as well as white men, would be guaranteed the unalienable
rights of life, liberty, and the pursuit of happiness. It is obvious today that America has defaulted on this
promissory note insofar as her citizens of color are concerned. Instead of honoring this sacred obligati-
on, America has given the Negro people a bad check, a check which has come back marked ’insuffici-
ent fundsh’”. King, ML 1963, ’I Have a Dream’. Available from: http://www.huffingtonpost.com/
2012/01/16/i-have-a-dream-speech-text-martin-luther-king-jr n_1207734.html.
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C npyre ctpane, /le bojcoB kopak masee y ogHocy Ha Jlarmaca cactoju ce y
ondanuBamy XpHUIIhaHCKe JOTMe, alyd HUIOIITO y aKTHBHO] OopOM TpOTHB
xpumrhaHCcTBa, joII Mamke y Mp)KibU Nipema penuruju. Mako HajepoBatHuje [e bojc
HUje 0o penuruo3an (Maja je ¥ OBO TEIIKO MOy3AaHO TBPIUTH jep je PEIUTHO3HOCT
nyooko mHTHMHA cTBap — mpuM C. I'.), BeroBo Tymademe Ipupoae XpHuirhaHcTBa
JY)KBauKHX LpKaBa (Kao JIaXKHOT) y MOTITYHOCTH ce mokiana ¢ Jlarnacosum. Jle bojc
je mpobJjeM BUeo U y UpHAYKUM JeHOMHHAIMjaMa, cMaTpajyhul 1a U OHe TONpHHO-
Ce Op)KaBamy PacCHUX OAHOCA THME INTO aHECTE3Upajy LIPHE Mace HaJOM Yy OHOC-
TPaHO, Y UM€ Yera ux yue TpIJbCHY.

Hajpapukanauju xopak aabe Mehy AdpoamepukaHIIIMa HalpaBHO je Tefe-
CeTHX M Ime3/eceTux roguHa 20. Beka Xapu3MaTudHu MIIAU [[PHU aKTUBHCTa Maj-
xomm JTutn (Malcolm Little), mosnar kao Mamkonm Exc (Malcolm X)," a mo mpu-
xBaramy uciama u kao En Xag Mamwk en [1la6a3 (El-Hajj Malik el-Shabazz), koju
je omTpo oxbaro XpuihaHcTBO cMaTpajyhu ra peaurdjom podoBa Koja OU LpHIIE
Tpebasio BEYUTO Ja JAPXKHU Y TOKOPHOCTH, Be3aHe (DU3UUKHUM, APYIITBEHUM, EKOHOM-
CKUM W, KOHAYHO, MCHTAITHIM JIaHIIMMA. YMECTO XpUIITNaHCTBA, OH CE OKPEHYO HC-

JaMy M yOp30 MOCTao jeJaH O] HajyTUIAjHUjUX Boha opranusaiuje Haruje ucina-
ma.”’ Fhera je McaM MpHBYKAo Mpe CBEra THME IITO Y HeMy HHje BHACO OHY BPCTY

MOHU3HOCTH ¥ IIOKOPHOCTH KOjy je mpemno3HaBao y xpumhanctBy. Hanportus, oH je,
Kao M MHOTH H-ETOBU IPHU CICAOCHHUIIM M Ca0OpIM, BHACO y HMCIaMy CHary Koja
AdpoamepukaHIuMa MOMaXke y OTIOpY M ociobahamy op Oenavke JOMHHALH]E.
IlraBumie, Mankom Exc cebe, a HU octane AdpoamepuKaHIle, YONIITe HHje HH
cmarpao AmepukaniumMa Beh — xxprBom CjenumeHnx Jpxasa.

Y roBopy ,,I macauku muctuh umm metak” (The Ballot or the Bullet) xoju je 3.
arpmiia 1964. ronuHe — HEMyHy TOAWHY JaHa Ipe HEeTo MTo je yOWjeH y aTeHTaTy —
onpxao y Knusnenny, Mankonm Ekc je pekao: ,,He, ja aucam Amepukanai. Ja cam
jemaH oj 22 MIIMOHA PHUX JbYIH KOJU Cy XKPTBE aMepHKaHu3Ma. Jeman ox 22 Mu-
JIMOHA PHHX JbYIH KOJU CY KPTBE JIEMOKpaTHje, KOja je HUIITA JI0 OJBPAaTHA XHIIO-

19 Manxonm Exc (1925-1965), pamukanun Gopan 3a mpasa Adpukamana y CAJl, Cmarpao je ma je
xpumhaHCTBO — HE caMo ,,0e10” HeTo M XpHIThaHCTBO IPHAYKUX KOHIperanyja — penuruja pobosa koja
anecre3upa 1pHIEe y CAJl ¥ MEHTaIHO UX JPKH y OKOBHMA, 300T Yera je mocTao MyCJIMMaH U MPHUK-
Jpyuro ce Hamuju uciama xojy je Boguo xapusmarndanu Minajua Myxamen (Elijah Muhammad). Yecto
je Hamamao apyre adpoamepuduke suaepe momyT Kuxra 300r muxoBe ciabOCTH M NPHUNATHOCTH
xpuirhancTBy. BHo je npHU HalMoHANUCTa, YaK LPHU PacHCTa, U CMATPao je a Cy opyxaHa 6opba u
HaIlMOHANM3aM KJbyd ciobozae. Cykobuo ce ¢ Hanujom ucnama pasouapad y BEHOT JHAEpa U OCHOBAO
je Opranuzanmjy appoamepuukor jenuacta (Organisation of Afro-American Unity). Tokom xaymnyka
y Mexku 1964. ny6oko cy ra dacruHIpaIy IpU30pU CjeANHEHIX BEPHUKA CBUX paca M Hallija, BHJEB-
I ¥MCJIaM Kao KJbYY 3a IpeBasmIaKee pacHuX rnopena. Ha pagukanHy mpomeHy cXBaTama pacHHX
npobieMa M HaNyIITamke IPHAYKOT aHTH-OENIor pacu3Ma MOceOHO Cy YTHUIAIH HETOBH Pa3sTOBOPH C
HU30M adpuukux auaepa Tokom Tpehe mocere Mankonma Exca Adpuiu y nero 1964. rogune, yk-
smydyjyhn npencenmuke Ermnra Tamana A6nena Hacepa (dws 1we Ul (nwa) Tame Ksame
Hxpymaxa u Amkupa Axmena Ben Beny (sesl o— 4Ly, koju cy My, Kako je caM pekao, HOMOTIIH Ja yBHJIU
,ornacHocT pacu3ma”. [Ipunaguuim Hamuje ucinama younu cy ra y Bbyjopky 19. dpebpyapa 1965. roau-
He, any, Kao 1 'y KuHroBom ciydajy, 10 AaHAaC HHUCY pa3jallkbeHe OKOITHOCTH HETOBE CMPTH, a IIHPOKO
je pacmpocTpameHa Bep3yja Jia je 13a BeroBor yOUCTBa cTajaia Ip)KaBa Kojoj je cMeTao 300T POMOIH-
j€ JIETUTUMHOCTH opy»kaHe 0opbe 3a noctojaHcTBO Adpukanara y CA/JL

20 AdpoaMepruKy NCITAMCKH PEJIUTHO3HM MOKpeT Kkoju je 4. jyna 1930. romune ocHoBao Bomac ®@apx
Maxawmen (Wallace Fard Muhammad).
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kpu3uja. [akie, He cTojuM oBae roBopehu Bam kao AMepHKaHAall, WM HaTpHoTa,
WIN TI03/IpaBJjbad 3acTaBe, WIM Maxad 3acTaBoOM — He, He ja. ['oBopuM Kao pTBa
OBOT' aMepHuKor cucrema. M Buaum Amepuky ouuma xprBe. He BuAMM HHUKakaB

21
aMepHUKH{ CaH; BUAUM aMepHUUKy HOhHY Mopy” .

A TeTr maHa paHHje y TOBOPY y bYjOpIIKOM KBapTy BammurToH XajTc
(Washington Heights) Hariacuo je na IpHIM HEMajy HUKaKBe BE3e Ca TEMEJbHUM
nmokymentuma Cjenumenux [pxaBa (Ha koje ce mo3uBajy Jlarmac u Kunr) u na je
Wwily3dja Aa Cy OHM IPAaBJbCHU 3a LPHIE, KOjU HUCY HU Y4YECTBOBAIN Y HUXOBOM
nucamy: ,,Mu cMo AQpUKaHIIM ¥ MU CE UTPOM ClIydaja HaJla3uMo y AMepuiu. Mu
HUCMO AMepHKaHLIU. MU cMO JbYAM KOjU Cy paHuje Ominn AQpHUKaHIU U KOjU CY
OTeTH M J0BeAcHH y AMmepuky. Hamm npeun Hucy Omim Xxogo4acHUIW (HaceJbeHH-
1M, Oenu MmypuTaHIM, TpBU KoloHUCTH AMepuke — ipuM. C. I'.). Mu ce HucMmo uc-
Kpuanu Ha [lnmumyT POK;22 Poxk (kameH) ce uckpiiao Ha Hac. MU CMO JIOBEJICHH OBJIS
NPOTHB HAIlle BOJbE; MU HHCMO OBJE IOBEACHH Ja OyIeMO HaUMI-EHH rpaljaHuMa.
Mu HHUCMO OBJ€ JOBEICHU /1a YKMBAMO YCTaBHE JJapOBE O KOjUMa TaKO NPEIUBHO

roBope naxac”.”

Urpowm ciryuaja, e Bojc je roroBo 6mo npuHyheH na mpu caMoM Kpajy KHBO-
Ta 3acTyla CTaBOBE BEOMa CIIMYHE TJIAUIITUMA Koja je Mankonm Exc u3punao mo-
cie Jle bojcoe cMpTH, jep je Oe3maino gocimoBHO m3baueH u3 Cjenumenux Jpxana.
Onut je, MehyTum, KOHCEH3ycC Jia je OH u3Jia3 3a AdpoaMepHKaHIe BUIIEO Y COIH-
JaIMCTUYKO] (MAapKCUCTUYKO]) UACOJIOTHJH M U3BaH PEUTHO3HUX OkBHpa. Kao 1mTo
je Beh pedeHo U Ta Te3a je JA0oBelcHa Y MuTame, moceOHo pagouma biayma u Kana.
OBaj npyTH Haryiacak CTaBJba Ha TO J1a IIOCTOjHM HEIITO cupuTyarHo y Jle bojcoBom
je3uky, a biiyMoBa Te3a je MoK/ joIl uHTepecaHTHUja Oy ayhu na oH Harnaimasa Jle
bojcoB ,,3a00paBibeHK” CTaB Ja YIMpaBO UCTHHCKO XpUITNAHCTBO MOXKe naa Oyne
KaTalu3aTop BENUKUX MO3UTUBHUX IPYIITBECHUX MPOMCHA.

Kan mamasu na Jle bojc He KOpHUCTH pETUTH]Y 11a TOTHCHE MPO0IeMaTH30BAHE
HECaBpIICHOCTH y NPYIITBY Beh, HApOTHB, Ja WX joll CHaXHUje OCBETIH: ,, He
Mory BaM yBek obehatu cpehy, anu Bam mMory obchatu cBeTo Hecnarame ca Heca-
BpureHnM’. [IpexnaxeM ma dyjeMo KJbydHy (pa3y ’CBETO Heciarame’, He Kao Je-

21 No, I'm not an American. I'm one of the 22 million black people who are the victims of America-
nism. One of the 22 million black people who are the victims of democracy, nothing but disguised
hypocrisy. So, I’'m not standing here speaking to you as an American, or a patriot, or a flag-saluter, or a
flag-waver — no, not I. I'm speaking as a victim of this American system. And I see America through
the eyes of the victim. I don’t see any American dream; I see an American nightmare”. Malcolm, X
1964, *The Ballot or the Bullet’. Available from:
http://www.edchange.org/multicultural/speeches/malcolm_x_ballot.html.

22 Jeman on Haj3HAYAJHH]EX CHMOOJIA aMEPHUKE HCTOPHje, cTeHa y ILIMMYyTY, Y Cafalinoj aMepHUKoj
npxkaBu MacadyceTc, Ha Kojy Cy ce, mpema npenamy, 1620. roaqiuHe UCKpIany myTHHIU Opona ,,Mej-
tdayep” (Mayflower), OGenu nmypuTaHcku xopouacHuim u3 EHrecke koju ¢y yop3o ocHoBanu [InmumyT-
CKy KOJIOHH]Y, pBo Behe cranHo Hacesbe y perony Hose Enriecke.

2 We are Africans, and we happen to be in America. We are not Americans. We are a people who
formerly were Africans who were kidnaped and brought to America. Our forefathers weren't the Pil-
grims. We didn't land on Plymouth Rock; the rock was landed on us. We were brought here against our
will; we were not brought here to be made citizens. We were not brought here to enjoy the constitutio-
nal gifts that they speak so beautifully about today. Malcolm, X 1964, ‘We are Africans, not Ameri-
cans’. Available from: http://www.vlib.us/amdocs/texts/malcolmx0364.html.
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0ojcoBcko raheme u onmbanmBame penuruje. OHa je HEUCHPABHO MPOYUTAHA Kao
JacKame WIN MPEeKopHa Hepenurno3Hoct — kao na Jle bojc ymo3opasa Ha cBetocT n
pEeNUrujy Wi joj IpeTH. YMECTO OBOTa, Y 'CBETOM Heclaramwy’ Tpeba 1a dyjeMo
obehame, criopasyMm, U TeXKbY 33 CTaAlEM HE3aI0BOJHCTBA MOJTUTHKOM H IPYIITBOM.
J1e60jcoBCKO HecTarame je pelIurio3HA CEH3NOMINTET U TyXOBHH MoayxBaT. "CBe-
TOCT’ — BEPCKH je3UK, uieje, mpuue, BpiauHe — noctajy y Jle bojcoBum pykama cpen-
CTBO Hecyarama. theroso xopumheme penuruje He ckpehe naxxmy ca HecaBpIIEHO-
ctu Beh je jormn BuIe M HaMEpHHUje yCMepaBa Ha HECABPIIICHO M HA OHO IITO TTOCTOj!
Kako Ou ra nmpeoOpa3uo y cBeTcku uaean. CBeTo Hecarame je IOCTUTHYTO CTame 32

xojum Jle Bojc Tpara. FberoBo cBeTo Hecarame mocTaje crame onaxencrsa”. ™

U 3aucra, iMa Heder MOJUTBEHOT y je3uKy kojuM nwuuie [le bojc, mana oH y
COIIMOJIOIIKAM CTy/AHjaMa KOMOWHYje je3UK HayKe U COIHjaTUCTHYKUX UJIeja C MPH-
Men0amMa HeCcaBpIICHOCTMMA M HeIlpaBaaMa aMepHYKOT APYIITBA YIIAHYCHOT y I10-
JUTUKY pacHe Cerperanyje ¥ OrPOMHHUX COIMjaHUX pasivKa. AJHM KajJa O UCTHM
OBUM CTBapHMa NHIIE y €cejuMa M JUTEPapHUM paJ0BHMa, MOMyT OHHX 3 Jlyma
npHor Hapoma (The Souls of Black Folk), JlapkBorepa (Darkwater: Voices from
within the Veil) wnu lHompaee 3a cpeoprum pynom (The Quest of the Silver Fleece),
y Jle bojcoBoMm je3uky mpoBejaBa qyX CETHHX M MEITaHXOHUYHHX JyXOBHHX IMecama
poboBa ¥ crenu(UYHOT Tocena U3 IPHAYKUX [pKaBa Jyra ca KojuMa ce cycpeo y
paHoj MIIaZOCTH Kana je HanmycTro poanu ['pejr bepunrron u npecenno ce y Tene-
cH, Ha TyOoKH JyT.

Jox Kan Harnamasa cOUpUTYallHH, OMHOCHO CBOjEBPCHU TEMCTUYKH MOMEHAT
y e BojcoBoj mucnu, biyMm y 10j Hana3u NpakTUYHY IPUMEHY PENUTHjE Y BETOBOj
nmoymtrukoj ¢mrocoduju. biaym npumehyje na je e bojc Buaeo ompehenn mapa-
JIOKC, OJTHOCHO OHO WITO C€ Y TICHXOJIOTHjU Ha3WBa KOTHUTHBHA JWCOHAHIA U3Melhy
xpuinhaHCKUX MPUHLIMIA U Tpakce XpuinhaHckux upkasa. Ono mro je 3a [e bojca
»paBa xpuirhaHcka Bepa”, ca yuemhHMa O jeTHAKOCTH U JbYACKOM OpaTcTBY, KOCH
ce ca MMpPaKcoM aMepHYKHX Oenmx XpuihaHa Koju — Ja OW onpaBlIaid €eKOHOMCKY
JIOOWT, eKCIUIoaTalujy U UMIEepHjaju3aM — MeHajy JOKTPUHY LPKBE Kako OW je
YCKJIAAWIIM Ca CBOjUM ceOnyHHMM HHTepecuMa. biaym ykasyje Ha e bojcos cras na
Oenmm AMepuKaHITH OOJWKYjy HMCTUHCKO XpHIThaHCTBO 10 HEMPEITO3HATIEUBOCTH
Kako OU ce OHO YBEK YKJIONWJIO y TPEHYTHU UHTEpeC U OMI0 OOMYHO CPENICTBO €KO-
HOMCKOT ¥ APYLITBEHOT MOTYHbaBamka. 10 Ce CaBPIICHO YKJamna y MapKCHCTHUKY
TeopHjy k0joj je Jle bojc Harumao, HaBoau biym. [Ipema memy, [e bojc mo3uBa Ha
JIpYIITBEHY MpOMeHY Koja he ce 30UTH Kpo3 OpUTHHAIHA XPUCTOBA yuema: ,,/la ou

2 I cannot promise you happiness always, but I can promise you divine discontent with the imper-
fect.” I submit that we hear the key phrase, “divine discontent,” not as Du Boisian disgust and rejection
of religion. It is misread as flatly or vituperatively irreligious — as though Du Bois warns or threatens
against divinity and religion. Instead, we should hear in “divine discontent” a promise, a covenant, and
an urging toward a state of dissatisfaction with politics and society. Du Boisian discontent is a religious
sensibility and a spiritual achievement. “Divinity” — religious language, ideas, narratives, virtues —
becomes in Du Bois’s hands a tool to express discontent. His uses of religion do not distract from the
imperfect but focus attention ever more intently on the imperfect and on what exists in order to tran-
sform it into a worldly ideal. Divine discontent is an accomplished state that Du Bois seeks. His divine
discontent becomes a state of grace”. Kahn, JS 2009, Divine Discontent: The Religious Imagination of
W. E. B. Du Bois, Oxford University Press, New York, p. 8.
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pacHH OTHOCH OMIIM TIOTIPaBJbEHH, J1a OM €KOHOMCKA eKCIIoaTalyja Ouia 3aBplieHa,
W Jla UCKPEHA COJIMAAPHOCT A00HWje 3aMax LIMPOM 3eMJbe, Hallija Mopa Ja A0KHBU

06HOBY HcTHHCKe Xpuithancke Bepe”.”

Baym ucruue, cynpotHo ycrasbeHoM untamy Jle bojca, na cy xpumrhanctso
W, YOIIIITEe, PENTHjCKU MOTHBH W peTopuka, omnmu Melhy Hocehum cryboBuma Jle
Bojcose mucimm. Maejom ,,ncTUHCKOT XpHUIThaHCTBA” ¥ BEPCKUM HIAOMHMA M PETO-
pukoMm, [le bojc je pasmaTpao npymTBeHe npobieMe, peliema, CHie U APYIITBO, a
Mepuiia ,,ACTHHCKOT xpuirhancTBa” — Koje Tpeba na ce 00pH MPOTHUB MaTepujann3-
Ma, MpXKEe, HCKOpHIThaBama, IOMHHAIIMje U paTa — ofpehuBana cy ko je Xpumrha-
HUH, OJIHOCHO Y KOjOj MEpH ce JPYIITBO ¥ IPKBE MOTY Ha3BaTH xpuithanckum. Ma-
KO je IpKBa MMaja HCTOPHjCKH HeraTuBaH yTunaj, [le bojc ynpaBo woj aaje yiory,
nmoceOHO I[PHUM TacTOprMa, Ha KOjuMa je TepeT OopOe 3a NpyIITBEHY IMpaBay 3ac-
HOBaHy Ha HCTUHCKOM XpHIIINAHCTBY.

Ymparo o oBoj Temu Jle bojc je, ca Mepu Upu Tepen (Mary Church Terrell) n
Kemn Munep (Kelly Miller), nucao y coumonomikoj crynuju The Negro Church.
Bux Tpoje ce 3an0xuino 3a HOBo J00a pacHOT MpHjaTesbeTBa: ,,Bepa je Adpoamepu-
KaHIMMa Owia moTpeOHa, TBPAMIA Cy OHH, 300T Tora mTo je 'XpHuImhaHcKa IJpKBa
BEJIMKA MOTOP MOPAITHOT y31u3ama’. benuma je, moBpx Tora, MCTUHCKO XpuirhaH-
CTBO OMII0 MOTPeOHO 300T Tora ITO OM MX OHO JIMIIAIO BbUXOBOT pacH3Ma U BOAMIO
UX Ka PaBHONPABHOCTH YIPOKEHHX Tpymna. 'Bepcke moyke ocnmoboamiie 6um Oemor
YOBEeKa HETOBUX Ipepacyaa u Jaje My HOBOJ Jia TPpeno3Ha OYnHCTBO bora u Opat-
cTBO Meby JbymumMa’, TBpaMIM cy onn”.*® Baym ykasyje na je Jle Bojc cmaTpao ga je
Ta BpPCTa aKTHBU3Ma I[PHOT CBELITEHCTBA ,,IPAKTUYHH XPHUITNAHCKH pax’ KOjuM On
Om10 pazo0nMUeHO JaXHO XpuIThaHcTBO Oeme Amepuke. M3BOp TOT JTaKHOT
XpuIrhaHCTBa je WIIYalleHa TeoJorHja HacTana 300r IpyIITBEHe, paCHE U €KOHOM-
CKe HejemHakocTH: ,,Jle bojc je Hanasmo xpumhaHcko ogoOpaBame pacu3Ma, eKc-
II0aTanyje ¥ MaTtepujaau3Ma ckopo ceenpucytHo y Cjenumennm JlpkaBama u 3a-
nagHoM cBery. Cerperanuja, TUHUOBambE, OJy3UMame MpaBa Tiaca U eKOHOMCKE
pasznuke, nane cy e bojcy nokas na Cjenumene pkaBe yommre HUCY “XpuihaH-

cka Hanwmja’ U 1a BehuHa Genux AMepuKaHana Hucy npasu xpumhanu”.”’

5 For race relations to improve, for economic exploitation to end, and for genuine solidarity to sweep
across the land, the nation must experience a renewal of true Christian faith”. Blum, EJ 2005,‘Religion
and Sociological Imagination of W. E. B. Du Bois’, Sociation Today, Volume 3, Number 1. Available
from: http://www.ncsociology.org/sociationtoday/dubois/blum.htm.

% | African Americans needed faith, they claimed, because *The great engine of moral uplift is the
Christian church.” Whites needed true Christianity, moreover, because it would divest them of their
racism and lead them to equitable treatment of disadvantaged groups. ’Religious precepts would rob the
white man of his prejudices and cause him to recognize the Fatherhood of God and the brotherhood of
man,’ they asserted”. Blum, EJ 2005, Religion and Sociological Imagination of W. E. B. Du Bois’,
Sociation Today, Volume 3, Number 1. Available from:
http://www.ncsociology.org/sociationtoday/dubois/blum.htm.

*" Du Bois found the Christian authorization of racism, exploitation, and materialism almost ubiquitous
in the United States and the western world. Segregation, lynching, disfranchisement, and economic
disparities provided Du Bois with evidence that the United States was not a “Christian nation” and that
most white Americans were not true Christians”. Blum, EJ 2005,‘Religion and Sociological Imaginati-
on of W. E. B. Du Bois’, Sociation Today, Volume 3, Number 1. Available from:
http://www.ncsociology.org/sociationtoday/dubois/blum.htm.
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brnym nonaje na je Jle bojc penoBHO Hamagao xpuirhaHcke MECHOHape jep
OHU 3aIpaBo MOII0YaBajy MyT 32 EKOHOMCKH W MOJUTUYKH uMIepujanuzam. [Ipema
e Bojcy, ekoHOMCKH y3ycH Koje mporoBea XpuihaHcTBO HE MOTY OUTH yJabeHH-
J¥ Ol KanuTaau3Ma y 4djoj je TIPUPOAH Ja MPOU3BOAM TIIadehe JbyIU U UMIepH]ja-
nu3aM. 300T TOTa YIpaBO COMMjaIMCTUIKO €KOHOMCKO W JPYIITBEHO YCTPOjCTBO
oJiroBapa MCTUHCKOj XpuihaHckoj Bepdu. biaym Harnamasa na je Jle bojc omeme-
HUO MapKCHCTHUYKY TE€OPHjy TUME IITO je€ UCTHHCKO] XpUIINAaHCKO] BEPU a0 YJIOTY
HOTEHIMjATHOT TTOKpeTaya BEJMKHUX JAPYIITBEHHX IPOMEHA, HEINTO IITO CBAKaKO
Mapkc Huje moBe3MBao C BEpoM W HpKBoM: ,,Jle bojcoB dokyc Ha moTeHuujanHy
npeobpaxapajyhy Moh uctuHckor xpumhaHcTBa ykasyje Aa je OH He caMO PEBHUIM-
pao MapKCHCTHUYKY TeOpHjy nomajyhu pacy y pacrpase o ekciuioatanuju, Beh ma je
Takohe pagukanHo peBuaMpao Mapkca TBpaehu ma cymTHHCKa IpymITBEHa IpoMe-
Ha MOJKE JIa c€ IOTOJIY Ha HJICOJIOMIKOM HUBOY TaKO IITO he HCTHHCKO XpUIIHaHCTBO

Jla ce yXBaTH y KOIITAIl Ca CBOjUM 0acTapu30BaHUM Bep3ujama”. ™

Ogo je m3yserna [le bojcoBa mmcao u moxe ce pehu ma je y mojennHuUM
CiIydajeBUMa MMajla IPUMEHY Y CTBApHOM JKHUBOTY. Y JIaTHHCKO] AMEpHITH MHOTH
JIeBHYapu U KOMYHHCTH OTBOPEHO Cy PEJIMTHO3HHU, a BEOMa IYHO CBEIITEHHUKA je
TOKOM 0OpOM Omia Ha CTpaHW KOMYHHUCTa, TOCEOHO Kaja Cy ce OHU OOpWIIN MPOTHB
JOMHHAIIMje BEJIHMKOr ceBepHOr cycema. M y I'pukoj je oIHOC KOMyHHCTa mpema
(MpaBOCIaBHO]) LPKBU OHO CACBUM pa3MuuT y nopehemy ca OpyTaaTHUM HPOTOHOM
y 6ospieBruKko0j Pycuju mocne Oxrobapcke pesonynuje wiu (y HemTo 6iaxoj ¢pop-
MH) y JyrociaBuju y IpBUM roguHama mnocjie Jpyror cBETCKOT para.

baym nomaje ma ce [le bojc HHMje oapekao MHUCIH O TOME Ja HCTHHCKO
xpumhaHCTBO MOJKE J1a TTOIYIIpe APYIITBEHE ITPOMEHE, YaK HH y TPEHYTKY KaJa je y
MOTIYHOCTH NpHUXxBaTtno komyHusam. M He camo to: binym ucruue Jle bojcoBo mnm-
cambe OMOJIHMjCKMM PEYHHKOM O MOJBH3MMa aTeMCTHUKUX ApkaBa Cosjerckor Case-
3a u Kune. ,,OH je onucuBao u Cosjercku CaBe3 1 KOMyHHUCTHUKY Kuny y Oubmuj-
ckuM TepmuHumMa. lllto ce tuue [pyror CBETCKOr para, OH je Ap)Kao, 'Ha HM3HE-
Haheme yoBeuaHcTBa, JaBun je Hagsnanao ['onujara u Cosjercku CaBes je modeano
y paty Hemauky y Craseunrpany’. OH je Takole moBe3ao HOBH KHUHECKH KOMYHHC-
THYKH PEKXUM ca XpHCTOM, "0 Tpeliera, CTPIUbHBA, CaMOIoKTBoBaHa KuHo, mpes-
peHa U He3abopaBHa, MOOCJOHOCHA M ompalTajyha, pacrera U BacKpcia U3 MpT-
BUX .

KKK

28 Du Bois’s focus on the potentially transforming power of true Christianity indicates that he not only
revised Marxian theory by adding race to discussions of exploitation, but that he also radically revised
Marx by asserting that substantive social change could take place at the ideological level as true
Christianity engaged in a battle with its bastardized versions”. Blum, EJ 2005,Religion and Sociologi-
cal Imagination of W. E. B. Du Bois’, Sociation Today, Volume 3, Number 1. Available from:
http://www.ncsociology.org/sociationtoday/dubois/blum.htm.

* He described both the Soviet Union and Communist China in biblical terms. Regarding the Second
World War, he maintained, “to the surprise of mankind, David overpowered Goliath, and the Soviet
Union won the war over Germany at Stalingrad.” He also explicitly likened China’s new Communist
regime to Christ, “Oh beautiful, patient, self-sacrificing China, despised and unforgettable, victorious
and forgiving, crucified and risen from the dead”. Ibid.
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dacurHaHTaH je CIeKTap OJroBopa Haj3HAYajHUjUX adpoaMepUIKUX MUCIH-
Jana Ha M3a30B XpHUIINaHCTBA, CHA)KHO OCEHUYEHOT HECTIOPHOM YHEHCHUIIOM JIa je
OHO OMJIO peNiruja Kojy cy ynpaxmaBanu podoBiacHUIM. OBAe ce Mpe CBera MHc-
JU Ha jYXKHBadko ,,0e10” XpumhaHCTBO, TOTOBO jeIMHO C KOJUM CYy I[PHH pOOOBHU
Mornu aa gohy y mommp. Jlarimac je mpuxBaTHO OBY Bepy BeoMa 030HMJBHO, IO TE
Mepe 1a je 00aBe3y Ja pacKpUHKa TEOJIOTH]y pOOOBIACHUINTBA UMAO HE caMO Kao
Adpoamepukanan, ogdernu pod, Ooparr 3a cyxme u aubepan, seh je To cmarpao u
CBOjOM BEpCKOM AyxHoIhy.

Tpeba HarOMEeHYTH /a Cy TOjeIMHE CEBEpHauKe JCHOMUHaIN]je, Mel)y KojuMa
Cy C€ M3Pa3uTO MCTHUIIATH KBEKEPH, )KECTOKO OOpHIIe MPOTHB POIICTBA, MaJ/ia je U Ha
ceBepy YHHje Omio cabpahe jyXmbauKkux mpKaga.

[Ipema birymoBoj aprymenrtanmju, u Bunujam e Bojc je y motmyHnoctu nenmo
JarnacoB ctaB o ToMe aa ¢y MHOru Mely Oenmuma nakau xpumthanu. [Ipu Tome ce
brrym pasnukyje on Benmuke BehmHe mpyrux ayropa koju Jle Bojca mocmatpajy wmc-
KJbYYUBO Ka0 aTerCTy W CEKYJapHOT MHCIHOIA COIMjaJHCTHYKUX craBoBa. OH,
LITAaBUILE, HHCHCTHpa Ha Te3u Aa je e Bojc omneMeHHMO MapKCHCTHUUKY TEOpHjy
THME IITO j€ UCTUHCKO XPHUITNaHCTBO BUACO KAO MOTEHIIMjaTHOT IMOKpETavya BEIH-
KUX ApymrBeHux npomena. Je Bojc ce mpu Tome, 3a paznuky on Jarmaca, KIOHHO
VIUTUTalka PeIMruje y MOJUTHYKa mpaBa AdpoamepukaHana, ald je 3aTo JIENHO
JlarmacoB ctaB J1a cy HAjrOpPH yNPaBO PEIMTHO3HM 3aCTYIHUIN POIICTBA, OAHOCHO
pacHe cerperanuje y Jle bojcoBo Bpeme.

Moskna je HajUHTEpPECAHTHH]H PaAUKAIHHA OTKJIOH Of XpulThancTBa Maikoir-
Ma Exca — He OTKIIOH 0J1 TOjeTUHUX HeTOBUX Bepauja Beh o xpumhaHcTBa y OHMII0
KojeM Buay. tberos ctaB na je xpumhaHCTBO Kao TaKBO Bepa HAMEHCHA KOHTPOIU
poboBa, a 1a je u3ia3 y uciaMy, MOKIa je U KOHTPOAUKTOpaH. be3ycioBHO moKopa-
Bame Anaxy MOXKJa Jieyje Ha MpBH Horien 4yaHo, anmi MankoiM Eke je y ucnamy
BUEO penurujy koja he y Hacrymajyhem paty Adpoamepukanana 3a cno0oay natu
cHary OopiuMa, Ipe cBera MEHTaJHY, OIXHOCHO 00e30eIuTH MM HOBH HAuuH Pas-
MUIIJbakha U TOTJIEAa Ha KHUBOT, OJlakje he ycieauTd BoJba 3a OCBETY M aKTHBHA
opyxaHa 6opba 3a cnobony. Mcnam, adpuuku HalMOHAIM3aM W OpY)KaHH OTIIOP
Oomn cy kKJbydeBH cioboge y Buhery Mankoma Exca. OH je y xpumhaHCTBY BHIEO
ro0anHy Bepy mOpoOJbHBava, ca YNME C€ MSTUMUTHO ITOKJIAna U aHTHAMITCPH]aJTH-
ctuuku ctaB Bunujama Jle bojca.

Kibyu 3a pazymeBame onHOca ahpoaMepHUKUX MOJUTHYKHX M UHTEICKTYyall-
HUX TpBaka NpemMa XpUIIhaHCTBY JICKH y BUXOBOM Pa3yMeBamy OArOBOpa Ha IH-
Tame CI000/e, BEHOT MOCTHU3ama U 3alpkaBama. 3a [larnaca, Jle bojca u Kunra,
XxpuirhaHCTBO caMo 1Mo ceOu HHUje MpoOJIEeMaTHYHO; OHO je CaMO U3BUTOIECPEHO U
3710ynoTpeOJbEHO O] HErOBUX y3yprHaropa KOju U HHME OlnpaBiaBajy poOoiac-
HUILITBO, 10K je Mankonm Ekc 3ay3eo paarkaiaH cTaB KOjH ra je BEpOBaTHO KOILTA0
rJaBe.
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®

AFRO-AMERICAN INTELLECTUALS AND CHRISTIANITY

Summary: One of the key questions that African American intellectuals had and still
have is the question of attitude that Afro-American community should have towards
Christianity. The question is whether it is the religion of enslavers, aimed at justifying the
system and give slaves some hope of happiness after death, or is it a faith that represents the
greatest accusation against the enslavers themselves, who by participation in the system of
slavery accuse themselves and who are, by this perverted version of Christianity, committing
blasphemy against Christ. This article examines that question by contrasting the ideas of
several most important African American thinkers and activists, whose positions defined the
lines of future debate. This article compares the views of Frederick Douglass, WEB Du Bois,
Martin Luther King Jr. and Malcolm X on this issue.

Key words: Christianity, Islam, sham religion, slavery, freedom, Frederick Douglass,
William Du Bois, Malcolm X, Martin Luther King Jr.
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